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Accordingly, the pericope, 5 whose beginning is quoted in Latin, is to be read on the Friday of Easter Week. Altogether, 199 such rubrics are found throughout the text of the four gospels in A. In F, a single rubric which corresponds to that in A marks the text beginning with Mark 1.40 to be read in the fifteenth week after Pentecost.
These rubrics connect the Old English gospel text to the eucharistic liturgy and have therefore raised the question whether the gospel of the day was read in the vernacular in Anglo-Saxon times. Madeleine Griinberg, the only editor of the WSG who chose A as the basis for her edition, is convinced that the WSGv/ete employed in the liturgy of the mass: 6 The A-text of the four WestSaxon gospels served the purpose of liturgical reading . . . for this reading special texts, the so-called lectionaries, were in use. The A-text of the WestSaxon gospels, then, served as such a lectionary, but with the unique distinction of being in the vernacular.' Such liturgical use of the Old English gospel text in the Middle Ages would, however, have been revolutionary in the context of the western churches -it was exactly the employment of the vernacular in the liturgy which became one of the main objectives of future church reformers. 7 Therefore, apart from the origin and organization of the rubrics in A and F, 8 their purpose must first be studied more closely in the light of other Anglo-Saxon witnesses. Such an investigation must be grounded on an inventory of different kinds of documents which inform us about the biblical lections employed in Anglo-Saxon times and, secondly, the evaluation of their functions. Thirdly, the liturgical readings selected in these sources have to be investigated, so that correspondences to and deviations from the tradition recorded in the rubrics may become evident and provide evidence for their purpose.
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THE LITURGICAL RUBRICS IN A AND F
The insertion of the liturgical rubrics in manuscripts A and F of the WSG was definitely not part of the original translation project. 9 The extant manuscripts can be divided into three broad groups -CpBC, AF and the post-Anglo-Saxon group RH. Compared to the older manuscripts CpBC, A contains a number of apparendy deliberate variants in text and layout, 10 such as alteration of prefixes and word order, expansion and shortening of the text, fuller paragraphing and -for that matter -the insertion of liturgical rubrics. Liuzza even refers to A as 'virtually a second edition of the OE version of the gospels'.
11 Unfortunately F defies easy classification, as its text is only preserved in small fragments (Matt. XXVIII.17-19 and Mark 1.24-31,35-42) which do not contain major variants. There are only a few textual agreements which align the fragments with A rather than Cp, suggesting that F represents an earlier version of the text found in A. 12 Apparendy the common exemplar of F and A had a slightly altered design in that it also contained the Latin headings, which are found in the margins in other manuscripts, on separate lines (for F, cf. the headings at Mark 1.29 and 40).
The Old English rubric in F at Mark 1.40 is a later addition, which was squeezed in between the lines by a scribe of unknown date and origin. While palaeographical and dialectal analysis 13 places the origin of F in the Kentish area at the beginning of the eleventh century, the next certain evidence -its provenance at Tewkesbury in the fourteenth century -allows no conclusion as to when it wandered from the eastern to the western part of the country. Hence we do not know where and when the Old English part of the rubric was added.
In A, on the other hand, the insertion of the rubrics is integral to the general design of the whole manuscript. The incipits in the Latin text were written together with the main text in the same ink. This method can be discerned from the fact that the Latin fills two lines where the space was needed, as in the case of the rubrics before Matt. XVII. 10 and XVII.14: 14 9 For the relationship of the manuscripts, see Liuzza, The Yale Fragments', pp. 75-80, Liuzza, Ursula Lenker ge)?ys ne secgon aer marines sunu of deaSe aryse Dys sceal on frigedaeg on J?aere fiftan wucan pentecosten. Interrogauit [sic] iesum discipuli dicentes . Quid ergo scribe dicunt. Quid eliaw oporteat primu/w uenire. And pi acsedon hys leorning cnyhtas hyne hwat tas paet he hyt saede be Iohannes pa/w rulluhtere. Dys sceal on wodnesdasg lopzm faestene ser haerfestes emnyhte. Et cum uenisset ad turbaj accessit ad eum homo genib«j-prouolutus. And pa he com to paere masnigu hym to genealashte sum Before the Latin incipit a line was left blank for the insertion of the Old English part of the rubric, which was added later by the same scribe in red ink. 15 When this blank line did not provide enough space, the Old English text was squeezed into the blank spaces after the preceding or following Old English gospel text (Matt. XVII.14 above) or the Latin incipit. Rubrics such as the one before Luke XVI. 19 prove that the Old English part was added after the completion of both the Old English gospel text and the Latin incipit: In all instances, the first word of the Old English pericope is highlighted by an initial.
This procedure of the scribe is important because it informs us that the book(s) he used as (an) exemplar(s) must have contained not only the Old English translation but also the Latin incipits. Textually, these incipits belong to the tradition of lectionaries. 16 Hence the scribe must have used a Latin lectionary in addition to a manuscript of the WSG or an exemplar in which these two elements had already been joined. 17 This means that he also had the information about the liturgical day at hand, though probably not in the form of rubrics, but perhaps as marginal notes. This would account for the unsystematic layout by an otherwise extremely careful and competent scribe. The fact that two lines were
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18
Dis sceal on pone Sryddan Sunresdaeg innan lenctene 7 to pentecosten on saeternesdasg. Surgens iesus de sinagoga introiuit in domum simonis.
The Old English text of the rubrics
The Old English part of the rubric is extremely formulaic: only four different phrases are used randomly in the four gospels. The choice is restricted to constructions with gebyrian 'it pertains to, it is lawful' and sceal 'shall, ought to [ 29 Exeter in the middle of the eleventh century seems a very likely place for the origin of the rubrics themselves, a conclusion which the linguistic evidence would seem to support.
The Latin text of the rubrics
There are two different Latin textual elements in A which have to be separated from one another: first, the Latin incipits of the pericopes and, secondly, the Latin headings which are similarly found in other manuscripts of the WSG (Cp, B, R, H). 30 These two elements follow a completely different textual tradition and have furthermore to be distinguished from the 
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While the first example merely shows a shortening in the text of the lectionary incipits by the deletion of adverbials, the second example documents one of the specific characteristics of lectionary texts, namely the substitution of proper names or nouns for pronouns. 32 In general, all anaphoric items have to be replaced, since the extracts chosen as lessons lack the context of the gospel text, but still have to be fully understandable, coherent stories. In the following example (John XXI.19), the pericope would not be comprehensible without these changes:
Vul:
Et hoc cum dixisset, dicit ei: sequere me WSG:
And J?a he ]?aet ssede pa cwaeS he to him: fylig me A:
Dixit iesuspetro: sequere me Qe, Sa:
Dixit iesuspetro: sequere me
The text of the Latin incipits in A clearly derives from the textual tradition of Latin lectionaries.
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The second Latin element in the text of A are twenty-five chapter-headings.
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A mistake of the scribe who could have forgotten to add the Old English part of the rubric is unlikely: apart from four instances there is no line left blank for its insertion. Furthermore, the textual tradition of these chapter-headings does not belong to that of lectionaries but corresponds to the Vulgate text proper. Thus in the chapter-heading for Mark 1.29, the Latin text in A and F represents the Vulgate version and is not altered according to the lectionary tradition: 'Et protinus egredientes de sinagoga uenerunt in domum symonis et andree.' 35 The fact that the chapter-headings are mainly found in the beginning chapters of the gospels according to Matthew and Mark suggests that a recension had been started in which all the gospels were to be augmented with chapter-headings. 36 This plan was, however, abandoned after the first chapters of each gospel. 32 The relevant phrases are marked by italics or bold letters. 33 The exemplar of the Latin incipits in A, however, is as yet unknown. 35 Cf. the lack of a proper name or noun as the subject of the sentence ('egredientes, uenerunt"); the adverb 'protinus' is not deleted. 36 These chapter-headings were a very useful tool in a time when there was no chapter and verse division of the gospels. In the gospels according to Luke and John, major parts of the beginning chapters are used as liturgical readings so that the original chapter-headings were replaced by the rubrics.
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This or a similar project also accounts for the lines which were left blank in A. 37 For these, both Griinberg and Liuzza have suggested 38 a liturgical function, such as the later insertion of rubrics. Yet the verses following the blank lines were not selected for liturgical use in the Roman rite, as a comparison with the incipits of Roman pericopes 39 shows. They agree, however, with the paragraphing and chapter-headings in other manuscripts. The blank lines are therefore due to the altered layout of A and its ancestor, in particular the introduction of new paragraphs for the easier use of the manuscript.
The rubrics in A and F are undoubtedly an addition in one branch of manuscript transmission of the WSG. Their common ancestor was a version, revised in text and design, to which the liturgical information was added, presumably in the margins. The combination of the Old English text with the Roman pericope system most probably originated in a centre in the south-western area in the late Old English period, presumably Exeter at the time of Bishop Leofric, according to linguistic and manuscript evidence.
BIBLICAL LECTIONS IN THE LITURGY OF THE EUCHARIST
The reading of the gospel of the day is one of the oldest elements of Christian worship. With regard to the eucharistic liturgy, 40 we have firm evidence for two or three biblical lections from the second century onwards. In the Roman rite, 41 a two-lesson system had gained acceptance by the seventh or eighth century when Roman books entered Gaul. The first text, read by the subdeacon, was taken from the New Testament epistles (hence the term 'epistle 1 ), the Acts of the Aposdes, the Apocalypse (Revelation) or the Old Testament. 42 The source 43 has always been one of the four gospels.
The reading of the gospel of the day was, and still is, the central and most important part of the liturgy of the Word. For Christian believers, God is present in the word that is announced and proclaimed, so that Word and Sacrament are inseparable. Accordingly, Latin and vernacular witnesses for the various traditions of biblical lections in the mass 44 have survived in comparatively great numbers from Anglo-Saxon times, 45 in altogether more than sixty different Latin and Old English sources. Before the emergence of the missale plenum in the late tenth or eleventh century, the elements that made up the eucharistic liturgy were contained in three separate books: the prayers to be said by the celebrant were found in the 'sacramentary', 46 ) and gospel-lectionaries ("V), (iv) missals (W), and (v) Latin ('X', 'Y') and vernacular ('Z") homilies and homiliaries.
Bible manuscripts have no importance in this investigation, since evidence from them is restricted to the 'Codex Amiatinus' (Me) which contains only a single marginal note for a gospel lection. 51 
Systems
In the course of the Middle Ages, several different systems were developed to help the lectors find the proper readings for the recurring feasts. The first documents with information on the nature and arrangement of the readings in the eucharistic liturgy to survive are from the sixth century.
52 With regard to the Roman rite, Anglo-Saxon witnesses employing highly innovative and idiosyncratic methods such as notes to capitu/a-tab\es (Ma, Mb, Me) 53 Ursula Lenker 'quasi-capitularies' in the 'Lindisfarne Gospels' (Mx) and London, BL, Royal 1. B. VII (My) 54 are among the oldest extant sources.
Marginal Notes
In the oldest manuscripts, marginal notes to gospelbooks appear as the most basic method of marking a gospel text as a liturgical reading (as in M and N), 55 since only the name of the feast is placed in the margin of a codex at the beginning of the pericope. 56 In several of the Northumbrian manuscripts (Md, Me, Mf, Mv/Nd, Nk), crosses mark the beginning of the lection in the gospel text itself. Its conclusion is not similarly indicated: among the Anglo-Saxon manuscripts, London, BL, Add. 40000 (Na) is unique in marking the end of the pericope with F:n:t. Since the gospel and the relevant chapter have to be known beforehand, marginal notes represent a somewhat unsystematic and highly provisional means, made for liturgical experts at a time when relatively few readings were fixed. Hence the number of notes scattered over the gospel text is normally small -in seven of the fourteen extant manuscripts 57 from Anglo-Saxon times there are fewer than twenty such notes. Only the notes in the 'Burchard Gospels' (Wiirzburg, Universitatsbibliothek, M. p. th. f. 68; Mv/Nd) and London, BL, Add. 40000 (Na) cover the major parts of the liturgical year.
Furthermore, both the exact date and place of origin of the notes are often hard to determine. The notes may have been copied together with the gospel text, but they may also have been added to the margins of the texts centuries later. Thus in the 'Burchard Gospels' two sets of notes appear, a non-Roman (Mv) and a Roman system (Nd) . In Oxford, Bodleian Library, Auct. D. 2. 14, three different sets of Roman systems are recorded, two from seventh-century Italy (Ng; Nh) and one added in England in the tenth century (Ni). More important than the dating of the manuscripts is therefore that of the notes, which can be summarized as follows:
54 These 'quasi-capitularies' are merely tables of names of church festivals. They are not arranged in the liturgical order and do not indicate which pericopes they refer to. In natal* sancfae. agnae. Evangelism Secundum matheum. Czpitulum eclxvii. In illo tempore. Yiix.it iesus discipulis suis. Simile tst regnum caeloww decem uirginibw Usque quia nescitis diem neqwhoram.
Since the entries are arranged in liturgical order, the lists can be grouped on purely formal grounds, such as the beginning of the list with the first mass of Christmas (Pa, Pb, Pc, Pg) or the vigil mass at None of Christmas Eve (Pc, Ph, Qa, Qb, Qc, Qe, Sa, Sb, Sc, Sd, Se, Sx). 60 Other basically formal criteria provided the basis for the allocation of different sigla: 'Q' indicates that the days of the Sanctorale and Temporale are not combined in one list, but are grouped together (Qa, Qb, Qc) or completely separated (Qe) from one another. While For an evaluation of their actual use in the Anglo-Saxon liturgy it has to be remembered, however, that several of these manuscripts were written on the Continent (Pa, Pc, Px, Qa, Qc, Qe; Oa?, Pb?) and only came to England with monks taking refuge from Viking raids or in the wake of the Benedictine reform.
Lectionaries
Unlike gospelbooks with marginal notes and capitularies, lectionaries commonly served liturgical purposes only, because they contain only a selection of biblical texts, namely the readings for the liturgical services. A so-called full lectionary gives the texts for both the first and the second reading. However, the three extant fragments, which consist only of one or two folios, do not provide much evidence for the lection system in Anglo-Saxon England (Ta, Tb, Tc).
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Gospel-lectionaries (V) 63 are arranged in the same way as capitularies but give the full texts of all the pericopes in the order of the church year -prefaced by the liturgical formula In Mo temporf. Within the limits of this narrow definition, Anglo-Saxon evidence is restricted to merely three fragments (Va, Vc, Vf) 64 and one complete gospel lectionary (Florence, Biblioteca Medicea Laurenziana, Plut. xvii. 20 (Vb)).
Another group of manuscripts, which are generally referred to as lectionaries, 65 has to be dealt with separately: Cambridge, Pembroke College 302 (Ub), 61 In the old Roman plan ('Gregorian sections') certain saints' days are chosen as fixed points for counting of the Gospels and thegospel-lectionary in Anglo-Saxon England Oxford, Bodleian Library, lat. liturg. f. 5 (Uc) and a part of Warsaw, Biblioteka Narodowa i. 3311 (Ue) give only a selection of gospel texts. 66 These texts are, however, not given in the liturgical order but in the order of the gospels (Matthew, Mark, Luke, John) and do not name the liturgical day at the beginning of the passage. These witnesses are therefore not lectionaries in the strict sense, as they could not be employed in the mass in this form. They might instead have been intended for private devotion. 67 For present purposes, only the fragments Va, Vc and Vf and the full lectionary Vb, the principal witness, are suitable for analysis.
Missals
Missals, which contain all the prayers, chants and readings for mass, finally replaced three separate volumes, namely sacramentaries, graduals and lectionaries. 68 As a late development, they emerge in the tenth and eleventh centuries. Hence the only extant Anglo-Saxon missal which covers the major parts of the church year is the 'New Minster Missal' (Le Havre, BM, 330; s. xi . 69 Similarly, the sacramentary London, Society of Antiquaries 154* (Wf) is supplemented by an appendix which contains the first and second readings for a number of liturgical days.
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More than twenty fragments of Anglo-Saxon missals from the tenth and eleventh centuries, most of which have only recendy been identified or discovered 66 The fragments Malibu, John Paul Getty Museum 9 (Ud), in spite of the liturgical formulas in ilk tempore, do not belong to this group, as their text can be shown to follow the pure Vulgate Klauser, 73 shows that the different forms appear in a chronological order in three consecutive phases. Marginal notes are the original form and are the predominant method for non-Roman and Roman traditions in manuscripts from the sixth century to the eighth. Capitularies in the form described above emerge in the eighth century and are the principal means for marking pericopes before lectionaries and later missals gain full acceptance.
This line of development can now be compared to the data in the following The findings for Anglo-Saxon England thus basically agree with the data for the Continent, as there is also an obvious development from marginal (non-Roman and Roman) notes to capitularies, lectionaries and finally missals.
For an evaluation of the actual liturgical practice of the Anglo-Saxons, it is necessary to bear in mind that it is documents from gospelbooks -marginal notes and capitularies -which are the most numerous among our surviving sources. The transmission of these mostly sumptuous codices, however, follows very specific paths which lead to their overrepresentation -about a quarter of all illuminated books from the Anglo-Saxon period are gospelbooks. 75 The fact that full lectionaries 76 survive from the eighth, tenth and eleventh centuries, indicates that full lectionaries were much more important for Anglo-Saxon liturgical practice than today's evidence suggests.
The indisputable evidence for two readings in the eucharistic service 77 raises the question from which book the first lesson was sung. No book designed especially for this purpose -such as an epistolary -is extant. The use of bibles in the 74 The rubrics in A and F might be added to this column, as they share more similarities with notes than any other method. Ursula Lenker form of a lectio continua 1 * or with the help of an epistle-list 79 is unlikely because evidence for the production of full and part-bibles 80 is restricted to the beginning and the end of the Anglo-Saxon period. Moreover, apart from the 'Codex Amiatinus' none of the extant bibles contains liturgical notes.
The case for the existence of more full lectionaries is supported by the striking evidence of booklists, which indicate what kind of books were owned by Anglo-Saxons. In six of the thirteen booklists edited by Michael Lapidge, that is almost 50 per cent, a (service-)book 81 called pistelboc or epistolarium is mentioned. 82 These terms seem to denote an epistolary, that is a lectionary with the full texts for the first reading, a kind of book of which there is not a single trace from Anglo-Saxon England. Yet, the evidence from the Monasterialia Indicia helps us to identify what kind of book this pistolboc actually is. It is first of all again instructive to note that the pistolboc -of which no Anglo-Saxon copy seems to survive -is nevertheless worth a separate sign:
83 'Daere pistol boce tacn ys )?a;t mon wecge his hand and wyrce crystelmad on his heafde foran mid his Jmman for]?on J?e mon rset god spel pxt on and eal swa on ]?are cristes bee' The phrase 'because one reads the gospel in there and likewise in the gospelbooks' 84 indicates that thepistolbec mentioned in the booklists are most probably not 'epistolaries' but full lectionaries which give the text for the first and the second (gospel) reading. 85 This assumption is also supported by semiotic criteria: the sign for the pistolboc 'one moves one's hand and makes the sign of the cross on the front of one's head with one's thumb' resembles the liturgical prep- The West Saxon Gospels and thegospel-lectionary in Anglo-Saxon England aration of the deacon who, before reading the gospel of the day, crosses himself and makes the sign of a cross in the gospelbook at the verse where the lesson begins.
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The identification of the pistolboc/'epistolarium as a full lectionary is further strengthened by^Elfric's use of the terms pistolboc and lectionarium \i\ his Pastoral Letters? 1 iElfric alters the term 'epistolarium' of his source into 'lectionarium, quod quidam uocant epistolarium', 88 thus making epistolarium at least partially synonymous with lectionarium. This is, in my opinion, enough positive evidence to suggest that full lectionaries were much more common in Anglo-Saxon times and much more important for Anglo-Saxon liturgical practice than is testified by the evidence of extant manuscripts. These lectionaries were utilitarian, non-durable manuscripts made for everyday use, were worn down, and were discarded when the liturgical tradition changed. 89 Only scraps of them have made their way to the twentieth century. 90 The evidence of gospelbooks must not be overestimated, as they were primarily regarded as objects of worship and not books or documents for the liturgy. They were preserved in their magnificence, almost like relics, on the altar and later passed into the treasury of a monastery or church. They are, however, the principal extant witnesses for the gospel-lectionary in AngloSaxon England, since they are most numerous and -in their capitulariesrecord the most detailed information.
LITURGICAL TRADITIONS
Although the reading of the gospel of the day was one of the central elements of the eucharistic service from early Christian times, there are no traces of a fixed set of readings for the major part of the liturgical year before the sixth 86 For the similar phrases in the sign for the deacon who reads the gospel of the day, see above, n.43. Ursula Lenker century, that is to say, only shortly before our first Anglo-Saxon witnesses. Until the era of fixed readings, bibles or gospelbooks were probably used in a series of continuous or consecutive readings (lectio continud)?^ The special character of annually recurring feasts such as Easter and Christinas, however, suggested early on the selection of readings in harmony with the meaning of the feasts and their seasons. Thus the Roman rite from the late eighth century shows almost no variation in the readings for the masses in Lent, Easter, the 'Great Fifty Days' from Easter to Pentecost, Advent and Christmas. As the progressive organization of the liturgical year rendered a lectio continua also for the liturgically more indistinct periods less and less probable, the set of readings becomes increasingly fixed. 92 Yet, nowhere is there to be found a systematic attempt at organizing or reforming a system of readings. For a number of days in the liturgically rather indistinct periods after Epiphany and Pentecost, the choice of readings for the ferial days was only fixed in post-Anglo-Saxon times, so that Anglo-Saxon sources still show a considerable amount of variation. However, it is these varying elements which allow a classification of the witnesses and their rites.
As a basic method of investigation of the different traditions, I compiled two comparative inventories -one for the feasts of the Proprium de tempore or Temporale, the other for the Proprium sanctorum or Sanctorale. 93 Each liturgical day has been given a separate entry under which all the sources which mention the day are listed, together with their reading(s). 94 Compare the entry for the second Sunday (#74) and the fifth Thursday (#99) is not recorded in any of the sources documenting non-Roman traditions (hence no manuscripts with the siglum M). It is only found in the Roman rite, in one witness with marginal notes (Na), in all the capitularies and most of the lectionaries. With regard to the readings chosen, it is possible to distinguish two main groups, one reading Luke VII.36-47, the other John VII.40-53. Five capitularies (Ph, Sa, Sb, Sd and Se) give both texts. 97 The 'Florence Lectionary' (Vb) differs from these two basic groups with the idiosyncratic lesson Luke XX.1-8.
The two main groups recorded in my second example are not only found there but appear in a number of entries. More importandy, the respective sources also show major differences in their plan of the church year, in particular in the number of the Sundays after Epiphany and Pentecost. 98 These discrepancies are not only found in lectionaries but also in sacramentaries and graduals. The variations in the number of Sundays after Pentecost are indeed so distinctive that they allow a distinction of three different phases in the 95 The end of the lesson cannot be determined here as the closing words of the pericope are recorded neither in the fa/vV»/«-tables (Mx, My) nor in the marginal notes to the 'Burchard Gospels' (Mv This system is only recorded in these Anglo-Saxon witnesses and is in the surviving form certainly not purely Neapolitan. Moreover, none of the extant sources is identical with another:
112 in each manuscript the basic tradition is augmented by new lessons from other, mainly Roman, sources.
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Roman traditions
Only representatives of the Roman traditions survive from the ninth century onwards. In the ninth and tenth centuries, we find sources following types 2 and 3, but also mixed types. Therefore the fixing of the readings can be shown to have been a gradual process, which did not exclude the coexistence of different types for a rather lengthy period.
Type 3 emerges in a source of the ninth century (Qe) and has gained acceptance by the eleventh century, when all the important witnesses represent type 3. This is especially true for genuinely liturgical witnesses, such as lectionaries and missals, and for vernacular sources, such as jElfric's homilies and the rubrics to the WSG. But liturgical uniformity was unheard of in the early Middle Ages, so
The West Saxon Gospels and thegospel-lectionary in Anglo-Saxon England The second example is especially instructive, as it shows not only the rubrics in A but also the single rubric in F to belong to a tradition which is only scarcely attested. The group consists of the capitulary 'Qe', the 'Florence Lectionary' (Vb) and the rubrics to the WSG (A and F). In some cases, the readings in the 'New Minster' (Wa) and the 'Leofric Missal' (Wb) agree with those of the group: Some problems emerge when we consider the difficult evidence of gospelbooks. For the ninth century, an era of constant debate in Anglo-Saxon studies, our information is restricted to the -albeit precise -information of six capitularies in gospelbooks. All of these sources were, however, written on the Continent and only came to England in the tenth or eleventh century, so that there is not a single witness of genuine Anglo-Saxon origin from the ninth Ursula Lenher ing the plan of the church year, etc.) furthermore suggest a capitulary from the Continent as the exemplar for the liturgical system copied into the rubrics of A.
The function of the rubrics to the West Saxon Gospels
To sum up, the rubrics to manuscripts A and F of the WSGare a later addition in one branch of manuscript transmission and are thus not connected with or triggered by the original translation project. Linguistic evidence suggests that the rubrics originated in the south-western area of England at the end of the Old English period. They were copied from a no longer extant exemplar, which probably provided the liturgical information in marginal notes. The liturgical tradition recorded in the rubrics is a very prototypical form of the Roman type 3 and agrees with the type commonly used in the Anglo-Saxon liturgy in the eleventh century.
The manuscripts were, however, most probably not used in the Anglo-Saxon liturgy as gospel-lectionaries. Among our Anglo-Saxon material, there is no (other) indication of an employment of the vernacular for the reading of the gospel of the day. Apart from the lack of signs in the Passion pericopes, 138 and the lack of notes which would indicate the end of the reading in A, the parallel passages in particular contradict this suggestion. Why then was the vernacular translation combined with the contemporaneous liturgical system? Formally, the similarities of the rubrics to the headings of other manuscripts with homiletic material are striking, in particular the reference to the liturgical day in Old English (or Latin), the provision of the Latin incipit of the text and the formulaic phrases in the Old English part of the rubric. Still more important is the fact that only exegetical homilies show a characteristic which allows for an assumption concerning the function of the parallel passages. Thus in his homily for the third Sunday in Lent, iElfric exploits both the commonly read pericope Luke XI.14-28 'Jesus and Beelzebul' and its parallel passage in Matt. XII.22-9. 139 In the rubrics of A, both these texts are marked:
Ursula Lenker asserted that Leofric was 'apud Lotharingos alms et doctus'. His adoption of the Rule of Chrodegang ..., his introduction of a Collectar modelled on that of Stephen of Liege, his importing of continental manuscripts (one of which included miniatures added in the Liege area around 1040) combine to suggest strongly that it was in the Liege area, if not in liege itself, where there was a community living according to the Rule of Chrodegang, that Leofric was educated.
The evidence for Leofric's connections to Liege and the homiletic function of the parallel passages agrees, since Exeter Cathedral was a secular institution and the canons put much emphasis on preaching. Consider, for example, the instructions in the Rule of Chrodegang}^ 'For pi J?onne we gesettaS J?£t tuwa on monjJe, J?a:t is ymbe feowertine niht, man aefre )?am folce bodige mid larspelle, hu hi )?urh Godes fultum magon to J?am ecean life becuman. And pcah hit man aslce Sunnandaege singallice and freolsdasge dyde, px.t wasre betere. And do ma pa. larbodunge be )?am pe. )?£t folc understandan mage.' Hence Exeter at the time of Leofric might well have been the place where the vernacular translation of the gospels was combined with the gospel-lectionary then in use. The rubrics to the WSG&o not give evidence for the reading of the gospel in the vernacular at the liturgically proper time for the gospel during the performance of the mass. However, the text of the West Saxon Gospels may indeed have been read to the congregation during the mass -instead of or as part of a homily.
